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The importance of Ibn Sa`d's Kitdb al-Tabagät al-Kahir in Islamic literature lies 
in the fact that it was the first work of its kind to have reached us in 
complete form. Since al-Tabagät by his mentor al-Wägidi (130-207 H) is forever 
lost Kitäb al-Tabagät al-Kabir is thus the most ancient surviving document of its 
kind, while its first chapter dealing with Sirab is ranked second after Ibn Ishaq s 
seminal work. ' The importance of al-Tabagät can also be attributed to the 
scientific methodology of Ibn Said (168-230 H) which is noteworthy for its 
objectivity, thorough research, unfailing scrutiny of lineages, eloquence of 
presentation, and proper isnäd. For this reason many of the historians who 
succeeded him relied on his work and referred to him in their writings. Moreover, 
scholars of Hadith regard him as a trustworthy authority on Hadith, not to 
mention that he was an expert on the status of narrators of Hadith. `Abd al- 
Rahmän al-Sakhäwl (831-902 H), for example, affirms that he was an authority in 
this field. 2 
Continuing the tradition of his mentor al-Wägidi one finds in Al-Tabagät 
geographical details as well as containing detailed accounts of the social, scientific 
and economic activities of the early centuries of Islamic history. It notes, for 
example, that the formal codification of Iladith was ordered by the governor of 
Egypt `Abd al-`Azlz b. Marwän (d. 285 H) 3 and records governors' salaries in the 
early centuries. 
4 Moreover, it contains the longest list of early Muslims from the 
cities of Basra in chronological order of the date of their embracing Islam. 
5 It also 
contains the most exhaustive details of the Arabic tribal delegations that met the 
Prophet Muhammad and embraced Islam. 6 All in all, this book is of a degree of 
accuracy which makes it a crucial text for the understanding of Islamic history. 
7 By 
editing the missing section of the work we are contributing to the advancement of 
the historiography of the first generation of Islam. 
Because Muslims still maintain a deep respect for the Companions of the 
Prophet, Ibn Sa'd's book takes on a contemporary significance. The Companions 
lived with the Prophet and learned Islam from him complete and unadulterated, 
and it is they who transmitted his Sunnah. Because of this they have become a 
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paragon of virtue to be admired and emulated; Kitäb al-Tabagät al-Kabir helps 
Muslims in this task. This being so, there has been a tendency in Muslim societies 
throughout the ages to view history as being made by great men, as opposed to 
great ideas, movements, or parties. The individualist streak of histories such as 
Ibn Sa'd's had a tremendous impact on the historiography of the arts and sciences, 
so that we have Tabagät al-Atiba' by Suleiman b. Hasan al-Andalüsi, Tabagät al- 
Shuärä' by Muhammad b. Salam al Jumahi, and Tabaqat al-Nuhdt by Abi Bakr al- 
Zabidi. While this helped to preserve the names of important people in their 
respective fields, it often meant that Muslims attach themselves gratuitously to 
individuals while simultaneously neglecting areas of common participation and 
team-work. 
Today, the widely available al-Tabagät is the one which was printed in 
Beirut many time' by Dar Sadir, itself a photo-copy of Leiden's. However, it 
suffers from many shortages even after the great efforts which have been devoted 
by orientalists to it (see note 64). This is due to the then sole reliance on only one 
manuscript. There are typographical mistakes, and an occasional spelling mistakes 
with regard to names. Some of the missing parts in the MS Berlin have been 
researched and edited by relying on the Istanbul MS Ahmad III, including the 
tabagah of al-Tabi`In who resided in Medina, 8 the missing part on the junior 
Companions, and the missing part of the fourth tabagah. 9 
Due to the significance of al-Tabaqät, and in order to complete the great 
historical project first undertaken by Ibn Sa'd I saw it fit to focus on the editing of 
the third tabagah, which is that of the Prophet's Yemeni Companions who 
embraced Islam in the time between the battle of al-Khandaq and the conquest of 
Mecca. The edited section starts from page 286 of the printed fourth volume of 
the Tabagät which is contained in the sixth and seventh volumes of Ahmad III 
manuscript in Istanbul. It contains 65 biographies of the third tabagah of the 
Prophet's Companions representing the first generation of Islam and therefore of 
particular interest. In undertaking this task, the text relied on is the Istanbul MS 
Ahmad III, 2835/7, compared with the incomplete Berlin MS WE 349. 
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This thesis is divided into two parts: the first provides a full account of the 
study and the second is an edition of the text. The first part is in turn divided into 
four chapters, of which the first chapter deals with the life of the author, his 
upbringing, his trips abroad, his knowledge, his beliefs, scholars' views about him, 
his mentors, his students and his published works. The second chapter deals with 
the following: Firstly, the methodology of the author, his presentation of scientific 
material, his accuracy and his knowledge in differentiating between various 
testimonies, his thorough evaluation technique, and his detailed examination of 
small details of his subjects' biographies. Secondly, a comparison with similar 
works by other authors and a discussion of the material he relied upon in his work 
and a. Thirdly, an analysis of the edited text; his shortcomings such as his 
classification of junior companion as seniors. 
The third chapter deals with the following: firstly, authenticating the text 
through contextual analysis and comparative study. This method proves 
conclusively that the edited text is indeed that of Ibn Sad. Secondly, a description 
of the edited text. Thirdly, the special importance of the edited part of the text. 
Fourthly, the methodology. 
The second part is dedicated to the editing of the text, explanation of the 
foreign words, and commentary on some ambiguous statements, in addition to 
the necessary indexes. 
Finally, I would like to take this opportunity to express my deep 
gratitude to my supervisor the late Dr Mattock of the University of Glasgow 
for 
his attention and direction from which I benefited a great deal, and to Dr. Siddiqui 
for her kind perseverance in seeing this doctorate to its completion. 
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CHAPTER ONE 
The biographers of Ibn Said and their sources 
The oldest biography which has reached us of Ibn Sa`d is what is mentioned in a! - 
Tabagat itself. 10 However, this biography is, beyond any doubt, not the author's 
work since it contains the date of his death and burial. It seems to be the work of 
one of his students, most likely al-Husayn b. Muhammad b. Fahim al-Baghdädi 
(211-289 H), who is quoted by al-Khatib al-Baghdädi in Tar7kh Baghdad This 
biography is very concise, not exceeding a few pages, and as such less than 
satisfactory. 
The second biography is in Ibn Abi Hätim's (240-327 H) al Jarh wa a! -Ta`fil, 
which like the first, is very concise. In this biography, Ibn Abi Hätim mentions the 
date of his death and quotes Ibn Sa'd himself. In the fourth century after the 
Hijra, Ibn Sa`d's name appears in Ibn al-Nadim's (? -438 H) book al-Fihrist, the 
third magalah, which is allocated to narrators, lineage experts, and biographers. Ibn 
al-Nadim says that he was one of al-Waqidi's companions and accuses him of 
composing his books based solely on the works of his teacher; he fails to mention 
Ibn Sa`d's al-Tahagat, but mentions instead another book called Akhbar a! - 
Nabi. 11Another biography is cited in Tarikh Baghdad by al-Khatib al-Baghdädi 
(392-463 H), where his name, family names, descendants, teachers, students and 
statements about his authority are recorded. 12 All later recorded biographies, 
whether written by Ibn al-Athir (555-620 H), Ibn Khalhkän (608-681 H) or Ibn 
Hajar (773-852 H), are mere repetitions with no additional material. It is worth 
mentioning the distinctive nature of al-Dhahabl's (673-748 H) writing in Siyar 
A`lam al-Nubala' where he does not just rely on his predecessors but records his 
own opinion. 13 
In modern times, interest in Ibn Sad has been revived, especially by 
orientalists. The German orientalist Otto Loth published a paper on Tabagat Ibn 
Sad in 1869,14 and it was noted by Josef Horowitz. 15 Moreover, the German 
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orientalist Sachau and others published Tabagdt Ibn Sad in Leiden, Holland. Ihsan 
`Abbas recounts Ibn Sa`d's biography in the introduction of the Beirut edition of 
Tabaqat, which is a mere photocopy of the Leiden edition. Finally, Shakir Mustafa 
regards him as amongst the pioneers of the Medina school of historians - itself a 
major Arab school of history- in his al-Tärzkh al- Arabi va al-Mtr'arikhürn. 16 
Ibn Sald's full name, Lineage and Character 
Muhammad b. Sad b. Mani` al-Zuhri, 17 Abu `Abd-Allah, was born in 168H in 
Basra and died in Baghdad in 230H. He was known as Ibn Sa'd, and as Katib al- 
lUdgidi (writer of al-Wägidi), or Shciib al-l agifi (companion of al-Wägidi), as he 
spent a large part of his life as a writer for the historian Muhammad b. `Umar al- 
Wägidi (130-207 H). Although some sources argue that he was al-Zuhri's mar: wla_* 
the majority of sources affirm that one of his forefathers was manila to Bani 
Hashim, namely al-Husayn b. `Abd-Allah b. Ubayd-Allah b. al-`Abbas - the great 
grandfather of the Abbasids. This, of course, does not mean that Ibn Sad himself 
was a manila; in fact he himself no longer had ties with the Abbasids. Nevertheless 
this ancient relationship between an ancestor of Ibn Sad and the forefather of the 
Caliphs did not mean any favouritism on Ibn Sa`d's part towards them. As for his 
attribution to Bani Zuhrä that would appear to be inexplicable. 
Surprisingly, his students and biographers have failed to provide a complete 
and satisfactory account of his life, travels, behaviour and socials ties. In contrast, 
Ibn Said has depicted in his writing a detailed picture of his studied personalities 
including their behavioural and physical descriptions. 
Through a critical analysis of his writing and his objectivity and affiliation with 
the Abbasid Caliph al-Ma'mun (170-208 H) in the trial of the creation of the 
Qur'an, where religious scholars were put to the test and which will be discussed 
. lllan'/d: according to Arabic terminology means `assistance', but in historical lexicon refers to 
`kinship'. There are two types of maudä, the first is that of a prisoner or slave who is freed but 
maintains a relationship with the master; the second comes about from a contract between a non- 
Arab Muslim and an Arab tribe by which he becomes part of the tribe and enjoys its social 
support and protection. 
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at some length later, one can envisage him as a quiet character and a knowledge 
seeker. He also seems to have had a disposition towards solitary retreats, and a 
disposition against teaching and amassing followers and students. 
Ibn Sald's upbringing and scientific journeys 
Ibn Sad was born in Basra, where he received his initial education. Available 
references do not reveal much about his childhood and upbringing, or about his 
family and its influence on him, nor does he write about himself in this regard in 
al-Tabagat. However, these references disclose that he travelled, like other 
students, during his youth to Medina in 189 H, 
18 and later to Kufa and Baghdad, 
with the objective of gathering all statements relating to the era of both the 
Prophet and his Companions and the Tabi`ün. It seems that he managed to collect 
a great deal of information and as such he was known as a prolific narrator and 
writer. During his stay in Kufa, he learned the science of Qur'an recitation from 
Mul)ammad b. Sa`dän al-Darir (d. 231 H), Tafsir and Hadith from Wake` b. al- 
Jarräh (129-197 H). He was also taught during his stay in Medina by Ya`gab b. 
Ibrahim b. Sad al-Zuhri (d. 208 H), and Ma'n b. `Isä (d. 198 H), a student of 
Imam Malik (93-179 H). 
Ibn Sa'd finally made Baghdad his permanent residence where he learned 
from his mentor al-Wagidi, worked for him as a writer, and benefited much from 
his books. 
Ibn Sald's Literary and Academic Environment 
Ibn Sa'd grew up in Basra, a town located in the south of Iraq. This town was first 
established to serve as an administrative and military centre for the Islamic 
conquests. During Ibn Sa`d's lifetime, it evolved to become a recognised centre of 
academia, reaching a degree of expansion and population increase such that 
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towards the end of the first century after the Hijra it numbered half a million 
souls. 
19 
Many Companions settled in Basra, including Anas b. Malik (15-93 H), `Imran 
b. Husayn (? -53 H) and Abo Buruzah al-Aslami (? -65 H). This in fact represented 
the beginning of the scholastic trend that culminated in the rise amongst the 
generation of Tabi`an of the likes of al-Hasan al-Basra (21-110 H) and Muhammad 
b. Siren (33-110 H). Another factor which assisted the intellectual development of 
Basra was its proximity to Persia and the shores of India. As a consequence, it 
became a place where Arabic, Islamic, Indian and Persian cultures met. It was 
from here that both the trends of Sufism and the Mu`tazilah began. 
During this century after the Hijra, the principles of many disciplines 
including Tafsir, Arabic Grammar and History were laid. Basra played a big part in 
shaping theses sciences and even outshone other Islamic cities. Amongst its 
notable scholars of that period were al-Khalil b. Ahmad (100-170 H), who 
produced al-Ayn - the first linguistic dictionary for Arabic. 
20 There were also the 
other linguists Slbawayh and Abo Zayd al-Ansari (d. 215 H). From amongst the 
Hadithists were Ismail b. `Ali (d. 193 H). The historians and biographers included 
`Abd al-Malik b. Hisham (d. 208 H), who abridged al. -Sirab of Ibn Ishaq, `Ali b. 
Muhammad al-Mada'ini (135-225 H) who wrote extensively on history and `Amr 
b. Shibbah, a poet, hadithist, and a fagih (d. 262 H), 
21 and Khalifa b. Khayat (160- 
240 H) who was an historian, Hadithist, and a contemporary of Ibn Sa'ad. As for 
literature, `Amr b. Bahr al Jahiz (150-255 H) stands out as the most famous of the 
many Arab writers in Basra. 
Later on Ibn Sa'd moved to Baghdad, the capital of the Abbasid Caliphate 
which was experiencing an unrivalled academic and scientific revival. This was due 
to the practice of the Abbasid Caliphs to encourage scientific inquiry and 
intellectual debates. The establishment of Bayt al-Hikmab by the Caliph Harlin al- 
RashId (149-193 H) as a library and translation centre was the culmination of 
these efforts. The Caliph al-Ma'mOn was also particularly interested in Bajt al- 
Hikmab, and staffed it with specialist writers and translators headed by Hunayn b. 
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Ishäq (194-260 H). By now Baghdad's intellectual progress began to compete with 
Basra. This is because it too had some of the most notable scholars in a variety of 
disciplines. Amongst them were the scholars of Hadith Ahmad b. Hanbal (164- 
241 H) and Yabya b. MaIn (158-233 H), the historians al-Haytham b. `Adi (130- 
207 H), the genealogist al-Zubayr b. Bakär (172- 256 H), and al-Wägidi - the 
mentor of Ibn Sa`d. It was during these times that the conflict between the 
Mu`tazilah school of thought and that of A11 al-Hadith was at its fiercest. 
The rivalry between the three cities of Baghdad, Basra and Kufa resulted in 
the expansion of knowledge and academia, and later specialisation. Kufa was 
distinguished for its Fiqh scholars and poets; Basra in the Arabic language and 
literature, and also theological debates. Over time, Baghdad rose to its historic 
prominence and surpassed the other two cities. 
In such a scientific milieu lived Ibn Sad, and therefore it was not surprising 
that he had a grasp of many disciplines. Indeed al-Tabgdt shows his knowledge and 
active participation in many disciplines, e. g. Fiqh, literature, genealogy, geography, 
urbanisation and culture. Evidently, such an environment was very conducive to 
seeking knowledge and perseverance in that endeavour. 22 
Ibn Sa`d's rank and reputation amongst scholars 
Ibn Said was described as a man of great knowledge, and as a prolific writer. The 
great historian Ibn al-`Imäd (1032-1089 H) calls him al-imdm al-hibr al-hdfiZ, 23 and 
rightly so it seems. There is little doubt that he was an avid knowledge seeker who 
was very diligent in seeking the company of religious scholars and in the collection 
of references. This is evident in al-Tabagdt, which contains more than four 
thousand biographies-itself a living testament to his deep understanding of 
history. Ibn Said rightly regarded these men and women from amongst the 
Sahdbab and the Tdbi`in as die product of Islam's first formative school -that which 
was led by the Prophet himself, and therefore a key to understanding Islam itself 
as it was practised, and the attitude of Muslims thereafter. 
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His objective writing in the field of the Sirab was the beginning of more 
writing about Shamd'il (noble traits of the Prophet) and dalä'il al-nubuwu'ah, (signs 
and evidence of the prophethood). Ibn Sad's comprehension of genealogy 
increased to a point where, although he relied on Hishäm b. Muhammad al-Kalbi 
(? -204 H), he had in fact eclipsed him in knowledge. Moreover, he did not confine 
himself to rely on oral statements alone, but rather relied on written statements 
also. This is demonstrated by his oft repeated statement: "I looked into the books 
of Musa b. 'Uqbah, Hisham al-Kalbi and `Abd-Allah b. `Ammärah al-Ansäri" 
e-215 H). It seems that he used to record what he read from others as manifested 
in the following statement: "what we have written is taken from `Abd-Allah b. 
`Ammarah al-Ansäri"24 or in writing: "and we have not come across his name or 
lineage in Kitäb al-Ancär"25 On other occasions, he refrained from narration 
preferring instead to quote others by writing: "It was mentioned by Muhammad 
b. Sälih... `6 
Ibn Sad's knowledge was not confined to the science of Hadith and the 
biographies of people but extended to include other fields. He learnt the art of al- 
Qird ät (recitation of the Qur'an) from Ruwaym b. Yazid (d. 211 H), and Huri f 
(the seven different ways of Qur'an recitation) from his mentor al-Wägidi and was 
also linked to the linguist Abu Zayd al-Ansäri. Above all, he was an historian who 
was critical with transmitted statements and subjected the transmitter to thorough 
investigation. And he was well placed to pass judgement on the narrator as well as 
the text, be it of approval or disapproval, through his mastery of the Hadithist 
science of Jarr n'al Tä'dil. This tested the precision and truthfulness of a narrator 
through a research of their history, and if it was found that he had been at any 
stage unreliable or dishonest his accounts would be rejected. Although Ibn Sa'd's 
excellence in this field of passing judgement is accepted, he was not of the same 
calibre as other great experts like `Ali b. al-Mudayni (161-234 H) and Yahya b. 
Main. Nevertheless, his authority was fully acknowledged by Ibn Hajar who wrote 
often in Fatli al-Barr "Ibn Sad said that... " and "Ibn Sad affirmed that... ' 
27 
Another example of his involvement in this science was his statement that Imam 
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al-Awzä`i was a sound and trusted authority" 28 and that Zifr b. al-Hudhayl was 
not. 29 Al-Dhahabi, however, disagreed with him regarding Zifr. 
Another sign of Ibn Sa`d's precision and fairness in examining texts was his 
abstention from comment on his mentor, al-Wägidi, be it negative or positive. 
Rather, he was satisfied instead by commenting that he "was an expert in the 
sciences of al-MaghaZi (battles), peoples and their different languages. , 30 The 
accusation by Ibn al-Nadirn that he plagiarised al-Wagidi's work is unfounded as 
there are many sound and undisputed references other than those of al-Wägidi in 
Ibn Sad, such as the al-MaghaZi of Musa b. `Ugbah (? -141 H) and Ibn Ishäq (? -151 
H). Indeed, al-Tabagat is a real testimony to his great knowledge in the sciences of 
genealogy, linguistics and biography. 
Though he quoted some weak hadith authorities such as al-Wägidi, other 
scholars, nonetheless, regarded Ibn Sa'd as a sound authority. No criticism was 
mounted against him except what has been narrated by al-Khatib al-Baghdadi 
(392-463 H) that Mus`ab al-Zubayri (156-236 H) transmitted a single l)adith 
narration on the authority of Muhammad b. Sa'd, regarding which Yahya b. Main 
rejected as being weak. In fairness, al-Khatib indicated in his statement that Ibn 
Win's criticism was not directed at Ibn Sad but at his mentor al-Wägidi: 
`Muhammad b. Sa'd, as far as we are concerned, is a sound authority and his 
narrations are the ultimate testimony, for he tries his utmost to investigate his 
reports. 31 Al-Dhahabi gives him credit him by saying his sincerity is 
unblemished; 32 Ibn Hajar indicates that `he was one of greatest I; IräZ who has 
accepted nothing without proper investigation. '33 Ibn Khillikän writes: `He was 
one of the most noble men', and that he authored with brilliance and objectivity a 
large book about the Tabaqat of the Prophet's Companions. 34 
An interesting tale involves Imam Ahmad b. Hanbal and Ibn Sa'd whereby 
the former used to borrow documents from the latter. The one who mentioned 
this story said it would have been more beneficial if Imam Ahmad had heard from 
35 him in person. This leads to the question: why did Ibn Hanbal decline to be his 
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student? It seems likely that the reason lies in al-WägidI and his reputation as a 
weak authority on Hadith transmission. 
It is important to mention that Ibn Said was amongst the neutrals and was 
not known to favour the Umayyads, nor was he accused of inclinations towards 
the Shr`a. In his biographies for example, he recount in detail the political or 
religious inclination of each person with strict neutrality and objectivity, allowing 
the reader to form his own judgement. This could be said more of Ibn Sa'd than 
his mentor al-Wagidi, who in his biographies showed willingness to please the 
Abbasids by erasing the name of al-'Abbas from the list of prisoners at the battle 
of Badr. 36 Ibn Sa'd however explicitly includes al-'Abbas in the list of prisoners 
despite the negative shadow it may cast on the ruling dynasty. 37 His objectivity can 
also be seen in his biography of Hammäd b. Zayd, who is of the sixth tabagah of 
the Tabi'in of Basra. He wrote that Hammad was: "'UthmänI, " meaning he had 
supported the Umayyads. 38 Similarly, Ibn Sa'd comments on the biography of 
Ja'far b. Sulaymän al-Dab'I: "He was a trustworthy person but suffers from a 
weakness of in the narration of Hadith, and he was inclined towards the ShI'a. , 39 
Ibn Sald and the trial of the creation of the Qur'än. 
Ibn Sa'd was tested by what is known in Islamic history as al-mihnah, meaning the 
predicament which centred on a religious belief to do with the creation of the 
Qur'än, adopted by the Abbasid Caliph al-Ma'mün as the state ideology. In 218 H, 
al-Ma'mOn wrote a letter to his governor Isl q b. Ibrähim instructing him to put 
all religious scholars under his authority to the test. The Caliph took this ideology 
from al-Mu`tazilah, an ideology evolved around the denial of God's attributes. 
This denial could be attributable to the debates and discussions that took place 
between Christian and Muslim theologians of the time. One of the Christian 
scholars Yul}annl al-Dimashgl, argued that if the words of God were eternal, then 
Jesus, as himself a word of God, has the attribute of God. Al-Mu`tazilah, as a 
result of this, became disillusioned. This is because whoever believes in the 
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existence of God's attributes also believes that they are also as eternal as God, and 
this is in reality admitted the existence of many Gods, or at least things that are 
beside him, which contradict the belief in God's uniqueness of primal existence. 
This question made al-Mu`tazilah convinced of the rejection of God's attribute of 
speech and thus insisted on the creation of the Qur'an, rather than co-existence 
with God. 40 
Ibn Sa'd was among the seven scholars who were summoned and put to 
the test by the Caliph. Ibn Sa'd, on this matter, acquiesced, as other scholars did, 
in the view of the Caliph. But some scholars such as Ahmad b. Hanbal, 
Muhammad b. Nub, and al-Buwayti, a disciple of al-Shäfi`i, maintained their 
rejection of this novelty. Those who agreed with it were exposed to criticism from 
the experts on the Hadith. Those experts, however, refrained from criticising Ibn 
Sa'd. This could indicate their belief that Ibn Sa`d's acquiescence was out of fear 
for his life and not out of conviction. 
The Tutors of Ibn Sa'd 
Ibn Sa'd narrated the oral traditions of the Prophet on the authority of many 
prominent and respected experts of Hadith and historians including Sufyan b. 
'Uyaynah, al-Dahhäk b. Mukhlid al-Shaybäni (Abu 'Asim al-Nabil), Yazid b. 
Härün, 'Affän b. Muslim, and Hushaym b. Bashir. A researcher recorded around 
239 authorities mentioned in the Tabagät. 41 However, the number of authorities 
increased to 259 once previously unknown parts of al-Tabagät had been edited. 42 
Ibn Sa'd mentions in the third tabagah, on the subject of examination, 
scholars whose names are not mentioned either in the printed or edited parts of 
al-Tabagät. He mentions 'Abd-Allah b. Bakr al-Salami, 'Ubayd-Allah b. Safrar, 
Muhammad b. Sama'ah al-Ramli and Muhammad b. 'Ar'arah b. al-Barrand. Thus, 
the total number of Ibn Sa'd's authorities reaches 263, which itself is a living 
testimony to the diversity of Ibn Sa'd's knowledge, highlighted by the fact that 
some of his authorities were experts on the science of HadIth, biography and 
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specialists in the domain of jurisprudence, grammar and lineage. In view of this, I 
will mention briefly some of his tutors whose names are mentioned in the third 
tabagah. 
1- Muhammad b. `Umar al-WägidI (130-207 H). Born in Medina where he 
received his education, he travelled later to Baghdad and to the city of Raqqa in 
the north of Syria. He returned after a short period of time to Baghdad where he 
settled permanently. In Baghdad, he was appointed as a judge, a position he held 
until his death. He was renowned for his great affection for history and Sirah and 
once said "Whenever I met the Prophet's Companions' sons, I would always ask 
them, have you ever heard one of your parents saying anything about the battles 
he fought? Or do you know where he was buried? If he imparted to me 
knowledge about a certain place, I personally would go there to further 
investigate. " 
Al-Wagidi devoted all his time to the study of history, a fact noted by Ibn 
Sa'd who wrote: "he was a scholar in maghar , 
Sirah, conquests and the scholars' 
differences on Hadlth"43 
Al-WagidI wrote many books including al-Tabagat, which was never found, 
and which inspired Ibn Sa'd to write his own. There were also other books which 
have never been found, but which are mentioned by scholars of the second and 
third Hijri century. These are Maqtal al-Husayn; Kitab al Jamal; Kitab al-Riddah; and 
Kitäb Sifn. It seems likely that these were small booklets. and did not reach us 
except Kitab al-MaghaJ, which was edited in three volumes by Marsden Jones. A 
complete manuscript of al-MagaZ7 is lodged in the British Museum. 44 
It is no surprise at all that Ibn Sad relied heavily on al-Wägidi since he was 
one of his students and benefited a great deal from his books. Ibn Sad himself 
was registered as often saying in his writing `al-Wägidi said', in reference to al- 
WägidI's books, and that he quoted him around 73 times in this tabagab alone. 
Despite the brilliance of al-Wägidi, many great authorities such as al- 
Bukh? iri, Ibn al-Madini, al-Nisä'i and al-Dhahabi note his unreliability in Hadith 
narrations. 45 Al-Bukh;, Iri comments that al-Wägidi is unreliable in the narration of 
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Hadith, 46 but his knowledge in matters of history and maghaV is an authority in the 
eyes of Hadith experts. Al-Dhahabi says "he is an undisputed authority in 
conquests and biographies. "47 Al-Wagidl narrated history on the authority of the 
people of Medina and he personally inspected various battle sites. However, 
scholars make it clear that an accommodation of errors in history and biographies 
is possible but the smallest error cannot be tolerated in Hadith. 
All sources for the biography of al-Wägidi have concluded that he was a 
beneficent man to an extent that his generosity brought him financial hardship 
and forced him to leave Medina for Baghdad where he received the care and 
protection of the powerful and well-connected al-Baramikah family, and also that 
of the Caliph al-Rashid himself. He was later appointed as a judge in the eastern 
sector of Baghdad. 
2- `Affan b. Muslim (134-220 H). He was a mawla of `Azrah b. Thabit al- 
AnsarI, raised in Basra but lived and died in Baghdad. Al-Bukharl and Ibn Mu`in 
narrated Hadlth on his authority and he was one of those who were put to the test 
in the mihnah concerning the creation of the Qur'an during the reign of the Caliph 
Ma'mUn. He stood firm in his belief and answered those who forced him to 
submit to their view by reciting the 112th chapter of the Qur'an: "Say: he is God, 
the one and only". His allocated financial assistance was terminated as a 
punishment for his stand. Ibn Sad, Abu Hatim and Ibn Main have all agree that 
he is a sound authority and describe him as "a perfectionist, very accurate in his 
writing and rarely erring. , 48 The number of Oädith related by Ibn Sad on his 
authority totalled thirty-four. 
3- AI-Fadl b. Dukayn (130-219 H) He was called Abu Na`Im from Kufa 
and was a mawlä to the house of Talba b. `Ubayd-Allah al-TaymI. Ahmad b. 
Hanbal, Zuhayr b. Harb and Muhammad b. Sad all narrated Hadith on his 
authority. Even al-Bukhara narrated Hadith on his authority and he was of one his 
principal teachers. He was an authority on Hadith and passed the test of the 
creation of the Qur'an where he refused to follow others but answered back by 
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saying "I was in Kufa where more than 700 scholars say the Qur'an is the word of 
Allah, and it is far easier for me to lose my head than to say what you want. "49 
His narration of Hadith is related and accepted by the six greatest scholars 
of this discipline and others; he has an inclination to value Imam `Ali over Imam 
`Uthman, but without extremism and defamation. 50 Ibn al-Nadim records that he 
has many books such as al-Manasik and Masd'il fi al-Figh. 
51 Ibn Sa'd quotes him 29 
times in this tabagah. 
4- Abu Da-, vud al-Tayalisi (d. 203 H). He was Sulayman b. Dawüd al-Hafiz 
al-Basri, one of the Hadith narrators on whose authority many eminent scholars 
such as Abmad b. Hanbal, Jarir b. `Abd al-Hamid and Muhammad b. Sa'd relate 
Hadith. He says of himself, "I could relate thirty thousand ahadith". Al-Nisa'i 
regards him as one of the most trustworthy scholars, 
52 and Ibn Sa'd considers him 
"a sound authority relating a great number of ahadith, but he may err. " 
5- `Ubayd-Allah b. Musa (120-213 H). He was the son of the Kufan scholar 
al-Mukhtar and the first who classified al-Musnad according to the narrating 
companions. Ahmad b. Hanbal narrates a few ahadith on his authority and Ibn 
Mu`in says he is trustworthy in Hadith, where his narrations are mentioned in the 
six books. He was a noted reciter of the Qur'an and held some affection for the 
Shi`ah, but acknowledged the seniority of Abu Bakr and 'Uniar. On the other 
hand, he never permitted anyone to step into his house if he carried the name of 
Mu`awiyah. 53 
6- Sulayman b. Harb al-Washibi (d. 224 H). Ibn Sa'd said: "He is 
trustworthy, relating a great number of ahadith and he held the post of judge in 
Mecca but after his dismissal he returned to Basra where he died. 54 
7- Ma'n b. `Isa (d. 198 H). He was al-Imam al-Hafiz Abu Yahya al-Madani, 
one of the most notable of Imam Malik's Companions. Ibn Sa'd said of him "he is 
a sound authority, relating a great number of ahadith, and he records Ibn Malik's 
edicts. He was nicknamed al-Qazzaz, for he was a trader and a silk manufacturer. 
55 
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8- Hafs b. `Umar (called Abü `Umar al-Hawdi). `Ali b. al-Madini said "the 
trustworthiness of Abü `Umar was a matter of consensus amongst the people of 
Basra. " 
9- Muhammad b. `Abd-Allah al-Ansarl. He was descended from the line of 
Ibn Malik and was regarded by al-Nisa'i as "an acceptable authority. " 
The students of Ibn Sa`d 
It is not recorded in the books of biography that Ibn Sad had a great number of 
students. Unlike his counterparts, he did not devote time to teaching and 
establishing circles of knowledge. Of the well known students of his were the 
following: 
1- Ahmad b. Yahya al-Balädhuri. He is the well-known historian and 
author of the famous books Futüh al-Bulddn and Ansäb al-_Ashraf. He is described 
by al-DhahabI as "an eloquent writer and poet", 56 and by Ibn al-Nadim as "one of 
the translators from the Persian language to the Arabic. "57 He died in 279 H. 
2-Ahmad b. `Ubayd b. Näsih (? -278 H), a hadithist and linguist from 
Baghdad, 58 nicknamed Abü Usayda. His narrations, according to al-Dhahabi, 
suffer from flaws. 
3- Al-Harith b. Muhammad b. Abu Usämah from Baghdad (186-282 H). 
He was a mau'lä of Bane Tamim and the author of the famous al-Musna-I, which he 
did not classify either according to the names of the Companions or the subjects 
of jurisprudence. 59 Through him al-Tabari came to know al-Tabagat, 60 and through 
him Ibn Sa`d's manuscript of al-Tabagat al-Kubrä reached us. Al-Daraqutni regards 
him as trustworthy, and Ibn Hibbän ranks him in the class of trustworthy 
scholars. 
4- Al-Husayn b. Muhammad b. `Abd al-Rahmän b. Fahhlm (211-289 H). 
He is also one of those through whom al-Tabagat has reached us. However, he 
added more biographies to it such as the biography of his mentor Ibn Sa'd. He 
had vast knowledge and was an expert in the science of lineage and men. 
61 
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5- Abu Bakr b. Abu al-Dunyä (208-281 H). He was the author of many 
books on ascetic (. 9Zuhhäa) issues, biography and history, and through him a copy 
of the al-Tabagät reached the Maghrib and al-Andalus. 
6- Abo al-Qäsim al-Baghawl (214-317 H). He was the author of al-Sunnan, 
62 
covering all jurisprudence schools and al-Musnad. 
Ibn Sald's publications 
7 A1-Tabagat al-Kabir. 63 It is also known as al-Tabagat al-Krrbra, 
64 consisting 
originally of fifteen volumes but published in nine volumes with indexes in 
Leiden, 65 and reprinted in Beirut (2ed) 1975-1960 under the supervision of Ihsän 
'Abbas. This edition is a mere copy of the European one except for the deletion 
of footnotes and differences between manuscripts. These editions suffer from lack 
of material in many parts such as the tabagah of the Täbi`tn in Medina, the fifth 
tabagah of junior Companions, and the third tabagah of Companions who 
embraced Islam after the battle of al-Khandaq - which is the subject of this 
research. 





and Fuat Sezgin, 
69 who says that "It seems that this book 
was authored before the al-Tabaqat al-Kabir. " However, a different opinion 
suggests that this could be a summary of al-Tahagat al-Kabir. 
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3- Kitab al-Tarikh. This is mentioned by al-Dhahabi7' and al-Kattäni. 72 
4-Ibn al-Nadim is alone in mentioning that he had a book called Akhbar al- 
Nabi. However, Horowitz is of the opinion that this book was separate from al- 
Tabagat al-Kabir but added later by Ibn Ma`rüf al-Khashshäb to form its first and 
second chapters around the year 300 H. 
73 
5- al-Zrikhrrf a/Qasri f Ta, anlat Abi Hasan al-Basra. This was attributed to 
Ibn Sa'd. But the truth is that this book was authored by al-Dhahabi who says in 
his biography of al-Ijasan al-Basra: "I have a separate biography of al-Basra in a 
book I named al-Zukhruf al-Qfr7. "74 
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The death of Ibn Said 
The consensus of all books written about Ibn Said is that he died in 230 H in 
Baghdad. Al-Dhahabi says that he passed away on Sunday, the 4th of Jumada al- 
ThanI75 and was laid to rest in Bab al-Sham cemetery. 76 
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Second chapter 
The methodology of Ibn Sa'd in Kitäb al-Tabagät 
The word tabagah (pl. tabagdf in the Arabic language means `group of people'. It 
also refers to resemblance, and the tabagät of people are their class or ranks. The 
use of this term came to mean a group of people who are contemporaries and are 
similar in age. In the Islamic heritage another term, which is very close to the 
meaning of tabagah, is Barn which can be translated as `generation', as in the 
Prophetic hadith: "The best of my community is my generation (garni), and then 
those who will come after them, and then those who will come after them. " 
77 The 
hadith refers to the generation of the Companions of the Prophet and then the 
Täbi`in. It is due to this above usage that Rosenthal sees the system of classes 
(tabagät) as an authentic Islamic division, and indeed the first division in Islamic 
historical thought. 78 In this regard al-Dhahabi sets ten-years as the extent of a 
tabagah, but Ibn Sad classifies the Companions into five classes, and sub-divides 
every class according to the date of embracing Islam, and according to lineage. 
However, when Ibn Sad includes the geographical element, and records the 
residence of some Companions in the newly-conquered cities, he discounts the 
element of lineage. 
The classification of rank by Ibn Sa'd was not accidental but followed a 
strict method of prioritization based on time, lineage, and place. This was partly 
borrowed from a system established by the second Caliph `Omar b. al-Khatäb, 
which gave precedence in the distribution of state wealth to those who embraced 
Islam the earliest and witnessed the battle of Badr. `Omar's system also took note 
of lineage; the closest to the Prophet's the more noble it was regarded to be and 
more worthy of aid. We find therefore that for Ibn Sa'd the first priority for 
establishing rank is seniority in Islam followed by the quality of lineage. It is 
interesting to note that in his classification of the ranks of the Täbi`an, Ibn Sa'd 
also takes into account the issue of age, and so the first rank is of those who met 
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the senior Companions. The second is of those who met the second rank of the 
Companions. Similarly, the first class of the Täbi`i-at-Täbi`ttin is of those who met 
the first class of the Täbi`ün, like Sad b. al-Musayyib. A third factor is added 
which is particularly useful for Hadithists wishing to investigate the plausibility of 
narrations, and that is residency. Priority was given to those who lived in Medina 
because they were nearest to the society founded by the Prophet and most likely 
to learn his teachings unadulterated, followed by those who live in the Arabian 
Peninsula, followed by Iraq. This method served well the science of Hadith as it 
enabled investigators to accurately asses the likelihood of a TaG i meeting a 
Companion and transmitting a Hadith from him. It is very likely that one of Ibn 
Sa`d's objectives was to serve the science of Hadlth by making it easier to ascertain 
who can be trusted with respect to narration. 
After relating the Prophetic biography (Sirah) in the first two volumes, Ibn 
Said reviews the ranks of the Companions and then those who came after them. 
He divides the whole work into two parts: one part for men and the other for 
women. The division between the two sexes is based more on technical factors to 
do with ease of classification rather than any gender bias. The only noticeable 
difference between the ranking of men and women is that Ibn Sa'd places all the 
females in a single tabaga, which almost suggests that the science of Hadith 
amongst women died with the first generation of Islam. Through historical 
investigation this does not appear to be the case; nevertheless it remains an 
interesting question as to why Ibn Sa'd satisfied himself with only one tabagä for 
women. Though Ibn Sa'd deviates slightly from the fore-mentioned Caliph 
`Omar's system by beginning with the daughters of the Prophet as opposed to his 
wives, in every other respect his method of prioritization for women is exactly 
that adopted for men. 
The first rank of Companions is of those who witnessed the battle of Badr 
(a! -Bade yin). The second is of those who had been Muslims for some time, 
witnessed the battle of Uhud and subsequent battles, migrated to Abyssinia, but 
did not witness the battle of Badr. The third is of those who witnessed the battle 
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of al-Khandaq and subsequent battles. It also includes those who embraced Islam 
between this battle and the conquest of Makkah. The fourth rank is of those who 
embraced Islam at the conquest of Makkah and thereafter. The fifth rank consists 
of the Companions who were very young at the time of the Prophet's death, but 
memorized what they were told of him. 
Moreover, within the same rank, Ibn Said takes into account elements such 
as time, lineage, and status. This is illustrated in the first rank of the al-Badriyi n, 
where he begins by classifying the Prophet Muhammad first, then his nearest 
relatives from Bang Häshim and their clients, and then those belonging to Bang 
`Abd-Manaf. After completing the biographies of the Muhajirgn, their allies and 
clients, he relates the biographies of the Ansar, first from al-Aws and then al- 
Khazraj. After completing the Companions, he lists the biographies of the 
Täbi`Qn, and herein he introduced a new element of definition, which is the 
geographical one. Thus, he begins with those residing in Medina, as it was Islam's 
first capital, then the other major regions and cities of the Arabian Peninsula, of 
Mecca, al-Taff, Yemen, al-Bahrayn. He then moves to the east: Kufa, Basra, 
Wäsit, Baghdad, Khurasan, al-Rayy, and Hamadan. He follows this by focusing on 
al-Sham, then Egypt and rest of Africa, and then al-Andalus. However, his reports 
from al-Andalus are very few. The time scale is from that of the Companions, 
through that of the Tabi`gn, up to the age of the author. 
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Ibn Said adds another dimension in his study of the Tabi`gn which is that 
of high level of narration. For example, in the classes of Medina he places first 
those who narrated HadIth on the authority of Abu Bakr and `Umar, then those 
who narrated on the authority of `Ali and `Uthman, and then the rest of the 
Companions. He also differentiates between those who heard Hadith from the 
companion personally, and those who read it in the Companion's own writings. 
He places actual hearing above that of reading, and he adheres to this principle 
throughout the whole book. 
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This geographical division has benefited researchers into the traditions of 
Islamic knowledge in different cities. In this field one encounters the school of 
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`Ali b. Abo Talib and `Abd-Allah b. Masod and their students in Kufa, and that of 
Anas b. Malik, Ibn Sarin, and al-Hasan al-Basra in Basra. This division highlights 
the centres wherein a large number of Companions and their students resided. 
Hence, each one of Medina, Mecca, Kufa, and Basra, followed by al-Sham and 
Egypt, have a larger share of such people than the rest of the Muslim world's 
cities and regions. This method also helps in pointing out the actual Tabi`un who 
met the likes of Abu Bakr and `Umar, and this information is essential for scholars 
of Hadith and Fiqh. 
Yet this method causes Ibn Sad to repeat himself. For example, a 
companion is from amongst the Badriyon, a scholar of Fiqh, and resided in Kufa. 
In such a case Ibn Sad lists him thrice, as is the case with Abü Müsa al-Ashari. 
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Salman al-Farisi is also listed thrice: in the second tabagah of the Companions, in 
the tabagah of the Companions who lived in Kufa, then with those who resided in 
al-Mada'in. 82 Similarly, he lists one of the Tabi`on twice: once in the tabagah of the 
Tabi`ün of Kufa who narrated Hadith from `Umar, `Ali and Ibn Mas`od, and 
secondly among those who narrated from `Ali and Ibn Mas`od, but not from 
`Umar. Ibn Sa`d tries to deal with this repetition by lengthening the biography in 
one of the instances and shortening it in another. On some occasions he lists new 
information on subsequent occasions. 
Although Ibn Sad adheres to his arrangement of the classes by time, place, 
and lineage, he also includes a thematic arrangement that does not conform to his 
stated system. In this regard he singles out a chapter for the twelve Nugaba' of 
Ansar, 83 and he concludes the class of the BadriyOn with the biographies of those 
who are said to have witnessed Badr but without a clear-cut proof to that effect. 84 
Comparative analysis between Ibn Sa'd and other authors. 
Of the books that raise interest in this respect is al-Tabagät for the historian and 
narrator Khalifa b. Khayät (? - 240 H) who was a contemporary of Ibn Sa'd yet 
whose style and methodology differs in many ways. He included all the 
Companions in one tabaga and selected lineage as the single criteria for ranking 
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them, disregarding seniority in Islam and other factors employed by Ibn Sa'd. For 
example, the uncle of the Prophet al-'Abbas is ranked second after the Prophet 
by 
Ibn Khayat 85 while Ibn Sa'd, who divided the Companions into five tabagät, 
placed al-'Abbas only in the second tabaga. Khalifa b. Khayat stressed lineage so 
much so that he traced it back to several generations before Islam, but he did also 
appreciate the importance of the narration of Hadith to the status of a 
Companion, and so he strove where possible to locate a Hadith that was narrated 
by the Companion in question. In further contrast with Ibn Sa'd he did not 
include any information such as physical appearance, personal details, and 
character traits in his biographies. Despite these differences between the two 
historians, they both agree on the importance of Lagia, or meeting, between the 
senior Tabiin and the Companions in the science of Hadith. 
It is worth mentioning that those who differed from Ibn Sa'd were not 
restricted to his peers like Ibn Khayät, but included also his own disciples like the 
renowned historian Ahmad b. Yrhyä al-Balädhri (? - 279 H) who compiled the 
book Ansab al Asbraf. Like Ibn Khayat he relied principally on lineages, for 
example the highest rank belongs to those from the Prophet's clan of bani 
Häshim, then bani `Umayya, then the rest of the clans of Quraysh, after which he 
moves on to other Arab tribes mentioning something of their details. Al- 
Balädhri's book 86 glorifies the Arab clans whose warriors spread the message of 
Islam to the world, thereby placing them at the heart of the Islamic civilisation. 
Many books were written well after Ibn Sa'd and Ibn Khayät but adopted 
the tabagät structure. The narrator Muslim b. Hajäj compiled his own book also 
entitled al-Tabagat, in which he restricts himself to chronicling the Companions 
and the Tabi'Jn without actually producing biographies for them. He was satisfied 
by just mentioning names, both male and female, and ranked these according to 
the significance of their place of residence, beginning with Medina, then Mecca, 
then Kufa, then Basra, and so forth. In the 8`h Century the narrator and historian 





says `this is according to the Isnad of Iraq, but our Isnad is that the first battle was 
Mirissr. 90 When he speaks of the descent of Ibn Umm Kulthum he says `As for 
the people of Medina, they believe his name was `Amr. 
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Ibn Said applies criticism to the text itself. In the account of the 
fraternising of al-Mundhir b. `Amr with Abu Dhar al-Ghifari he says: `How could 
it be like that? The Prophet (peace be upon him) fraternised with his Companions 
before the battle of Badr, and on that particular day Abu Dhar was away from 
Medina and never witnessed Badr. '92 In the Biography of Firas b. al-Nadr he says: 
`But Musa b. 'Uqbah and Abu Mi`shir confused him with al-Nadr b. al-Harith who 
was an infidel and was killed at Badr. His son Fins embraced Islam, migrated and 
was killed at the battle of Yarmuk'. 
93 He criticises the account of the Prophet 
weeping at his mother's grave in Mecca when he conquered it: `For the grave of 
the Prophet's mother is not in Mecca but in al-Abwa'. 
2. Ibn Sa`d's approach goes into the most minute detail when he 
investigates a character. He speaks about paternal and maternal relations. He 
refers to male and female descendants and to those who died during their father's 
lifetime. He describes the moral characteristics, physical characteristics, type of 
clothing worn, colour of turban, whether hair was dyed or not, etc. 
3. In some narrations he gathers all the references into one, especially if the 
texts are convergent. This is to avoid an overload of references on the one hand, 
and on the other to provide elaborate details. For instance, he tells the story of the 
Prophet Muhammad sending an envoy, Buraydah b. al-Hasib al-Aslami to the 
Bang al-Mustaliq. In it he quotes al-Wagidi, Abu Ma`shar al-Sandi and Musa b. 
'Uqbah, saying `their accounts intermingle'. However, this method can actually 
cause confusion; where unverifiable sources are mixed with reliable ones, to the 
extent that the latter are obscured, making it difficult to establish whether or not 
the account is true. 
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4-The method of narration used by Ibn Sa'd, along with others of the same 
school, take the form of, `We were told', if heard directly from his mentor; if he 
read aloud a book for his mentor, he would narrate the content of the book by 
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saying `We were told'. The mentor would give his disciple a book and give him 
permission to narrate on his behalf. Some of the books by Ibn Sa`d's mentors 
which cannot be found are Kitdb al-Mandsik by al-Fall b. Dikki, Kitdb al-Farai'd by 
Yazid b. Härün and al-Musnad by Abü Dawüd al-Tiläsi. His mentor al-WägidI 
wrote many books, among them the lost al-Tabagat. Ibn Sa'd makes reference to 
some of these books, but without mentioning them by name. 
5. Ibn Sa'd is very selective about resources. When the matter concerns 
Medina or the Prophet's biography he prefers to resort to the historians from 
Medina, whilst he ignores genealogists and the reports from Kufa. When `Abd- 
Alläh b. Muhammad al-Ansärl mentions that Khalläd witnessed Badr, Ibn Sa'd 
comments that `Muhammad b. Ishäq, Müsä b. 'Uqbah and Abts Ma'shar do not 
mention this, hence I do not believe it can be proven, and they are better 
informed about the Prophet's biography than anybody else. 
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6- He contributes to the Prophetic Biography when he explains in a special 
chapter the indications of the Prophecy as well as Muhammad's attributes as 
explained in the Torah and the Bible. This forms the beginning of a new 
dimension in the Prophet's biography. Later on, the `indications' are referred to as 
are recorded as al-Dald'il, and the Prophet's morals and physical characteristics are 
referred to as al-Shamd'il, i. e. `merits'. 
7. The author is criticised for the following: 
a. Too much detail when investigating a character. He provides many 
reports focusing on individual characteristics or an incident, whilst failing to 
narrate anything of material value about other personalities, simply mentioning 
them by name. The reason for this may be the excess of information available to 
him, or the high status of a particular personality. An example of this is the 
prolonged investigation into Anas b. Malik in this studied part. 
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b. His scanty reports on Egypt, North Africa and Andalus; he collected 
what he could without travelling to these countries or trying to elicit information 
from those who had settled there. 
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c. Sometimes giving only the first name of the source he refers to; he 
writes, for example in the present part, `narrated by Sald'. 97 However, who is the 
Said he is referring to among his mentors? Is it Said b. Sulayman, a narrator of 
Yemen and Basra, or Said b. `1nnir, a narrator of Badr and the people of Madina, 
or Said b. Mansi-ir, a narrator of Medina, from the Tabi`ün? In addition, he 
sometimes writes: "We were told by Muhammad b `Abd Allah', without 
mentioning the rest of the name. 98 
Ibn Sa<d's sources in this category of Companions 
When expounding on this category of the Prophet's Companions, Ibn Sa'd relies 
on an impressive sixty-eight scholars. In particular, he draws enormously on his 
mentor al-Waqidi's abundant writings. When Ibn Sa'd quotes him he uses such 
forms as "He told us', or `He informed us'. On occasions he writes, `Al-Wagidi 
said', and in this case he may be referring to his books. Undoubtedly, he made use 
of al-Wagidi's books, so much so that Ibn al-Nadim accused him of compiling his 
own material by merely copying the works of al-Waqidi. This is untrue, for in fact 
out of 381 narrations he reports only 73 by al-Wagidi, which form 19% of his 
references. Other narrations are on the authority of Muhammad b. 'Abd-Allah al- 
Ansari (36), Ibn Muslim (34) and al-Fadl b. Dukin (29). Further to these is a 
second group on whom he relies a dozen times or fewer, including: Muslim b. 
Ibrahim al-Farahidi (12), Hisham Aba al-Wal id al-Taylisi (9), Yazid b. Haran (12), 
'Amr b. 'Asim al-Kilabi (8), 'Arim b. al-Fadl (9), 'Ubayd-Allah b. MOsa (8). There is 
a third group on each of whom her relies once only. 
Most of his mentors in this field are reliable, including Rawb b. 'Ubadah, 
Khallad b. Yahya, 'Abd al-Wahhab b. 'TA' and 'Amr b. 'Asim. Except for al- 
\Vagidi, who is not regarded as a reliable authority in the discipline of Hadith, the 
rest of the narrators that Ibn Sa'd relies on more than others are reliable. These 
include 'Affan b. Muslim, al-Fadl b. Dukin, Mul}ammad b. 'Abd-Allah al-Ansari, 
Muslim b. Ibrahim, and Yazid b. Harlin. 
27 
It is noticeable, as is mentioned above, that Ibn Sad is selective and 
accurate. When he discusses at length the scholar Anas b. Malik and the Medina 
period he resorts to specific sources. Whereas when he writes about the Basra 
period he uses different sources altogether. However, if he does not find any 
substantial material about a person mentioned in Medina, he admits that he could 
not find his name in Kitäb al-Ansär. This would suggest that he relied not only on 
word of mouth but also on books and documents. 
Analytical Study of the Investigated Text 
1. Ibn Sad divides the Prophet's Companions into five categories. The third 
category is of those who witnessed the battle of al-Khandaq, as well as those who 
embraced Islam from the time of al-Khandaq to the conquest of Mecca. In his 
approach he concentrates on period and lineage. With regards to lineage, Ibn Sa'd 
begins with the most esteemed branches first, and so he mentions the tribe, its 
most esteemed branches, then the lesser ones, their descendants, their allies and 
their Mau), M. The question is: In these terms, does he adhere to his methodology 
for this third category? We will see that, save for a few instances to be mentioned 
later, he does. He begins with the tribe of Khuzä'ah, whose lineage goes back to 
Qahtän, which belongs to the Yemeni `southern Arabs'. Then he moves on to 
the tribes of al-Aws and al-Khazraj, who are also the descendants of Qahtän. He 
deals first with the al-Aws tribe and their allies, and then al-Khazraj tribe, starting 
with Bani al-Najjär, followed by Bani Härith, then Bani Sd'idah. With each tribe he 
mentions their allies and their clients. Finally, he mentions some Ansär whose 
origins ne could not find in Kitdb al-Anrar, as well as the Jews of Bani al-Nadir and 
Qurayzah who embraced Islam and became the Ansär's allies. 
There is one exception to the rules Ibn Said set for this category. Al- 
Nu`män b. Bashir was a young Companion of the Prophet who was born in the 
first year of the Hijra and who did not witness the battle of al-Khandaq. 
Moreover, al-Nu`mAn was born in a Muslim household, and therefore cannot be 
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placed in the ranks of those who `embraced' Islam. It would seem more 
appropriate if he were placed in the fifth tabagah, with the young Companions 
such as `Abd-Allah b. al-Zubayr, al-Hasan and al-Husayn b. `Ali. In his biography 
of al-Numan Ibn Said writes that he was the first-born of the Ansar, and that the 
Prophet died when he was still young according to the narration of the people of 
Medina, which is more accurate than that of the narration of the people of Kufa, 
who claimed he was older. 100 
2. It should be noted that the Companions who were young men of sixteen 
years or so at the time of the battle of al-Khandaq are considered by Ibn Sad to 
belong to this category, e. g. Abü Bashr al-Mazini who participated in al-Khandaq 
as young man. Also, there is Abü Said al-Khudri who was deemed too young to 
fight in the battle of Uhud, which means that he was around sixteen at al- 
Khandaq. There is also Sahl b. Sad who was nine on the arrival of the Prophet at 
Medina. Therefore, he is considered to be one of the Ansar's young men, who 
embraced Islam along with their parents. 
3. He provides very accurate information about the Prophet's Companions 
and the age they lived in. For instance, he writes that Abu Yazid al-Ansari is one 
of the six who collated the Qur'an during the Prophet's lifetime. 
101 He also gives 
invaluable documented information about Anas b. Malik and the relationship 
between the Tabi`ün and the Companions. In this context he writes how Thabit 
al-Banani used to kiss Anas's hand, explaining that it was "a palm that had 
touched the Prophet's palm. " Moreover, he refers to the different kinds of food 
people used to consume. 102 He elaborates on the biography of Anas, so much so 
that it covers sixteen pages of manuscript out of 55 pages that make up the 
seventh chapter. Furthermore, important information about Zayd b. Thabit fills 
nine pages of manuscript. He alludes to Zayd's learning of the Hebrew and Syriac 
languages so that he could read to the Prophet the correspondence he used to 
receive. In addition to that, he mentions how Zayd collated the Qur'an when Abu 
Bakr, the first Caliph, was in power. He then refers to his relationship with the 
third Caliph `Uthman b. `Affan and Zayd's attempt to defend him before his 
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death. He does something similar in his biographies of `Abd-Allah b. Salam, Zayd 
b. Arqam and `Imrän b. al- Hasln. In these biographies he introduces thorough 
information which benefits historians and hadithists alike and provides a realistic 
picture of the period and the life of the Companions. In his detailed description of 
their daily lives he alludes to the fact that they were apt to make errors, even 
though they are regarded to have belonged to a preferred generation. '03 Most of 
these biographies in this part are concerned with al-Ansär and especially Bani al- 
Najar. 
4. In spite of Ibn Sa`d's objectivity and accuracy, he has errs in a few 
instances. In the biography of al-Fudayl b. al-Nu`män10`1 he refers to him as 
belonging to the Banü Salamah tribe of al-Ansär. Since he could not find his 
origin in the al-Ansar lineage, he took him for al-Tufayl b. al-Nu`män. However, 
this al-Tufayl witnessed the Battle of Badr and he was martyred at al-Khandaq. 
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In fact Ibn Sad refers to him as one of the people of Badr. In reality, al-Fudayl b. 
al-Nu`män was from the tribe of Aslam, not from Banü Salamah, and he was 
killed in the battle of Khaybar. 
There is another mistake with regard to the period of the expedition to Bi'r 
Ma`ünah. In his biography of Sahl b. `Amir he writes: "He was killed at Bi'r 
Ma`ünah in the beginning of the thirty-second month of the Hijra. " Then in the 
biography of `Ubaydah b. `Amr b. Mubsin he writes: "He was killed at Bi'r 
Ma`ünah in the beginning of the thirty-sixth month of Hijra'. But there is no 
doubt that this expedition took place at the beginning of the fourth year of the 
Hijra. Another mistake occurs when he writes in the biography of Mu`ädh b. al- 
Härith, "He was killed at the battle of Yawm al-Harra (36 H), during Mu`äwiyah's 
caliphate. " However, the truth is that he was killed during Yazid b. Mu`Awiyah's 
caliphate. 106 
Sometimes he writes in an ambiguous way: `Hamad al-Tawll citing Anas 
said... ' The reader would think that Hamad was narrating on the authority of Anas, 
but the fact is Anas had already died by that time. What he means is that Hamid 
tells us that Anas kept a bundle of musk in his coffin. 107 Likewise, when citing 
30 
`Imrän b. Muslim on the authority of Anas, he means to write about Anas and not 
108 
to narrate on his authority. 
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Chapter 3 
Authentication of the Text 
The authenticity of this manuscript - the part of the third Category Companions - 
and its authorship by Ibn Sad is beyond any doubt for the following reasons: 
- All biographers who studied Ibn Sa`d like al-Dhahabi109 and Ibn Khallikan110 
mention his book al-Tabaqat al-Kabir and refer to it in their own books. Ibn 
Khalhkan says that it was 15 volumes. 
- Kitäb al-Tabagät itself contains a biography of Ibn Sad which is beyond doubt 
based on information provided by his disciple Ibn Abü Fahrm who reports on 
his mentor's death. Moreover, he writes: "Ibn Sad is the author of Kitab al- 
Tabagat, "111 
- Isnäds mentioned in the first page of al-Tabaqat al-Kabir reveal that it was 
compiled by Abo `Abd-Allah Muhammad Ibn Sad b. Mani` al-Katib, narrated 
by Abo Muhammad al-Harith b. Muhammad b. Abü Usamah al-Tamimi. 
Furthermore, Part Seven of al-Tabagät, which forms the largest part of the 
current study, reveals in the first page that it was compiled by Abu `Abd-Allah 
Mulhammad b. Sa'd, narrated by Abo `Ali al-Husayn b. Muhammad b. `Abd al- 
Rahman b. Fahm. 
- Some narrations appearing in the printed part of the manuscript match exactly 
the manuscript, as is shown by the following narration about the inquiry of the 
sons of Anas b. Malik to their father: "0 Father! Would you speak to us the 
way you speak to strangers? " 112 
- Many notable authors reference to al-Tabagät, and particularly the third tabaqab, 
indicates their dealing with it. In the biography of `Abd-Allah b. Salam, as an 
example, al-DhahabI writes, "Muhammad b. Sa'd said: His name was al-Husayn, 
but the Prophet (Peace Be Upon Him) changed it to `Abd-Allah. His descendants 
go back to the sons of Yüsuf the son of Ya`qüb (Peace be upon them), and he was 
an ally of the Qwagilah Tribe. "113 This account is found verbatim in the biography 
of `Abd-Allah b. Salam in the manuscript. 114 Ibn Hajar also cites this particular 
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I text from Ibn Sa`d. 115 Furthermore, in his biography of Fudayl b. al-Nu`män, Ibn 
Hajar repeats Ibn Sa`d's words. He writes: "And so we found him in the Battle of 
Khaybar. We traced his descent from Banu Salamah but we could not find it. I 
would think he erred here and meant al-Tufayl b. al-Nu`män. "116 But in the 
manuscript eve find, `I would think he was just a sham'. The meaning is almost the 
same but it indicates that Ibn Hajar did study this part of the manuscript. 
In the biography of Abu Sa'd b. Wahb al-Nadari, Ibn Hajar writes, "Ibn 
Sad produced a hadith by al-Wagidl supported by Usamah b. Abu Sa'd, and he 
mentioned it. " The text itself can be found in this part of the manuscript. 117 
Furthermore, In the biography of Abu Sa'd b. Fadälah al-Ansäri, Ibn Hajar wrote: 
"Ibn Sa'd mentioned it in the People of Khandaq tabagah. "118 
- Ibn Sad divided The Prophet's Companions into five tabagat. The printed part 
does not comprise the third tabagah. In the fourth volume of the printed part he 
speaks about the second tabagah: `those who did not witness the Battle of Badr but 
were of the early Muslims. ' However, biographers from the orientalists, who 
specialised in the study of Categories, used a title, on page 252, such as: 
`Companions who embraced Islam before the Conquest of Mecca. ' Since they 
believed there was a lot missing and have not lay hand on the third's Library 
manuscript (Ahmed), they started with I halid b. al-Walid. The orientalist Julis 
Libert, in his introduction to the edition of the fourth tabagah and after looking 
into Wettssein's manuscript (number 349) wrote that `The manuscript is 
incomplete, big portions are missing in the beginning, middle and end. ' This is 
true, especially in the third tabagah. Nevertheless, Ahmed The Third's Library 
manuscript, Volume 6: leaf 67, speaks about `The third tabagah from Muhäjirln 
and Ansär who witnessed the al-Khandaq Battle and after... ' In leaf 191, and after 
an account of the life of Qays b. al-Mihsir, he says, `The Yemeni tribes such as 
Azd b. al-Gawth'. He then launches into the biography of Bisr b. Abu Sufyän. In 
leaf 251: Volume 6, he also says, `Moreover, the third category of the Ansär who 
witnessed al-Khandaq and the subsequent events from the Aws... ' 
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-In this part about the third tabagah, Ibn Sad's way of presenting narrations 
and material is similar to his presentation of the rest of the tabagat: He gives the 
name of the person, his sons, wives, the lineage of his forefathers, his moral and 
physical characteristics, details about his clothing and dyeing, as he does when he 
speaks about Anas b. Malik and Abu Barzah al-Aslami. 
- We notice also in this part that he repeatedly mentions his mentors whom 
he speaks about in the rest of the categories, e. g. al-Fadl b. Dakin, `Ubayd-Allah b. 
Musa, and Muhammad b. `Abd-Allah al-Ansarl. As in the other parts, he keeps on 
referring to his mentor al-Wägidi. 
Copies of the Manuscripts and their Description 
In my study of this part of the third tabagah of the Prophet's Companions, I relied 
on a principal copy from Ahmad III's Library in Istanbul. Its number is 2835/7, 
in a collection dates back to the seventh century H. 119 This particular part can be 
found at the end of the sixth Volume from leaf 191 to the end of the volume, leaf 
274. Most of it is printed and begins with the Biography of Bisr b. Sufyan. The 
entire seventh Volume of the manuscript consists of 55 leafs, totalling 110 pages, 
18cm x 12cm. Each page has 17 lines. It is a good copy. The first page of the 
manuscript refers to its author. In the right hand corner of the second page you 
can see a stamp indicating the library's ownership of the manuscript. The script is 
vocalised nasikh. At the end of the seventh Volume he mentions the fourth 
tahagab of those who embraced Islam at the Conquest of Mecca and after. The 
titles of the biographies are written in large script in the middle of the page, e. g. 
Bisr b. Sufyan or Abu Barza al-Aslami. Occasionally, clarification about a 
particular word is provided in the margin by the transcriber, but these are few. 120 
As indicated in the first page of Part Seven, the one who narrates the first 
two sections is al-Husayn b. Muhammad b. Fahm. However, we find the narration 




The seventh part is divided into smaller parts ranging between nine to ten 
pages. It is indicated in the upper left-hand corner as follows: The Second of the 
Seventh tabagah or the third of the Seventh tabagah, and so on. 
The Isnad of the Seventh Part is presented as follows: 
- Al-Tabagat al-Kabir. 
-Written By: Abu 'Abd-Allah Muhammad b. Sad b. Mani' al-Katib. 
- Narrated by: Abu 'All al-Husayn b. Muhammad b. 'Abd-Allah, citing 
from the 
author. 
- Narrated by: Abu al-Hassan Ahmad b. Ma'rüf al-Khashab, citing 
from Abu 'Ali 
al-Husayn b. Muhammad b. 'Abd al-Rahman b. Fahm. 
- Narrated by: 'Umar Muhammad b. al-'Abbas 
b. Muhammad b. Hayawiyah, citing 
Abu al-Hasan Ahmad b. Ma'ruf Al-Khashab. 
- Narrated by: Abu Muhammad b. 'All b. Muhammad b. Hasan al Jawharr, 
authorised. 
- Narrated by: al-Qadi Abu Bakr Muhammad b. 'Abd al-Bagi al-Ansari, authorised 
by Abu Muhammad b. 'Ali b. Muhammad b. al-Hasan al Jawhari. 
- Narrated by: 'Abd Allah b. Dahbul 
b. Kart citing judge Abu Bakr Muhammad b. 
'Abd al-Bagi al-Ansari. 
-Narrated Abu al-Hajjaj Yusuf b. Khalil 
b. 'Abd-Allah al-Dimashgl, citing 'Abd 
Allah b. Dahbul. 
-Yusuf b. Khalil al-Dimashgi (d. 648 H. ) is the last narrator in this copy and he is 
as reliable as the rest of the narrators. The first narrator, al-Husayn b. Muhammad 
b. Fahm (d. 289 H), is acknowledged as reliable by al-Khatib al-Baghdadi. 
122 
Ahmad b. Ma'ruf al-Khashab (d. 321 H. ) is reliable also. 
123 Muhammad b. 
Hayawiyah (d. 382 H) is a reliable and pious person. 
124 As for al Jawhari (d. 454 
H), he was described by al-Dhahabi as 'The Sincere'. 
'25 Ibn alJawzi and al- 
Dhahabl authenticated al-Ansari (d. 535 H). 
126 
Ibn Dahbal (d. 595 H) is cited by al-Diya' al-Magdisi; he (Ibn Dhbal) cites 
Abu Bakr al-Ansari and his account aroused no criticism or credibility either way, 
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and Yosuf b. Khalil who was described as resourceful, knowledgeable and a strong 
participant in authentication by al-DhahabI. 
127 
This copy was read for al-Häfiz Sharaf al-Din al-Dimyä 1 whose narration was 
validated by some copies of Kitäb al-Tabagat (Leiden and Beirut). His own work is 
a reliable source and Häfidh. He died in the year 705H. 
I refer to the Istanbul MS as W. The other MS is Berlin Wettsrein 349. 
The handwriting is almost illegible and it is incomplete. It begins with `Imrän b. 
Husayn's Biography without mentioning the beginning of the Yemenis, and 
concludes with Muhsin b. Abo Qays b. al-Aslat. The scribe provides very few 
comments in the margin. The comments are also divided into parts, for instance 
he says in the left-hand corner of the page `the fourteenth'. This MS is refered to 
as `B'. 
The Importance of the Text under Investigation 
The importance of the part edited here of the third tabagah of the Companions lies 
in importance of the work as a whole. For, as we mentioned earlier, it is one of 
the oldest Islamic reference works that we have; it expounds on the Prophet's life, 
his Companions, and those who came after them, up to the author's own time. In 
fact, researching into this part will bridge the gap in the printed tabagat. 
This part contains biographies of various notable Companions such as 
'Imrän b. Husayn, Anas b. Malik, Abu Barzah al-Aslami, Qays b. Sa`d, `Abd-Allah 
b. Salim and Zayd b. Thabit, who was entrusted with the collation of the Qur'an 
during Abu Bakr's period. It also contains very good authenticated information 
about the economic and social life of the Companions, the kind of clothing they 
wore, the type of furniture in their houses, their personal characteristics, etc. It 
also provides an insight into their customs and the etiquette which they adhered 
to, which distinguished them and their disciples as well. 
Moreover, it provides invaluable documented information regarding the 
relationship between Anas b. Malik and al-Hajjaj b. Yusuf, between Qays b. Sa'd 
and `Ali b. Abu Talib, between Imran b. Husayn and Abo Barzah al-Aslami, and 
36 
`Ubayd-Allah b. Zayd, Iraq's governor, in addition to information about Abu Said 
al-Khudri and the Battle of al-Harra in Yazid b. Mu`awiyah's time. It thus 
furnishes us with a picture of the political life of the period. 
Method of Research 
1-I have used the Istanbul MS, which is a complete copy, as the principal 
manuscript. and which is a complete copy. I used the Arabic modern writing in 
transcribing the manuscript. However the transcriber, as an example missed out 
the vowels in writing some names - Othmn (Othman), Mo'wiyah (Moawiyah), Al- 
H'rth (Al-Harith), A'ishah (Aishah). So I used the modern conventional way of 
spelling. 
2- I have compared the Istanbul MS with the available part of the 
incomplete Berlin MS, which does not contain all the biographies. 
3. I have verified the text with other books about lineage such as Jamharat 
Nasab al-Arab by Ibn Hazm and Nasab Q: raysh by al-Zubyarl. Furthermore, I 
have verified it with different biographies such as luafiyat al-Ayän, Siyar a`lam al- 
Niibala; Arad al- Ghabah, etc. In my edition, I have also relied on specialised books 
on biography, so that I could clarify any ambiguity, such as al-Maghä of al-Wägidi 
and al-Durar of Ibn `Abd-Alläh. 
4. I have referred to various books attesting the credibility of narrators 
(Kutub al- Kija! ) to confirm the correctness of the names, such as Tagr2b al-Tahdhib, 
Asma' al-Du`afä' mal Matrilkin, and Tabgat al-Asma' al-Mufradah mina al-Sahabah ma 
al-Tabi `in. 
5. When I could not read the script of an entry I copied it exactly as it 
appeared and provided the various readings that were possible. This occurred very 
rarely. 
6. I have explained the obscure vocabulary items and commented on them 
when necessary. 
7.1 have used modern punctuation marks. 
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8. I have not edited the whole of the third tabagah of the Yemenis who 
embraced Islam between the battle of al-Khandaq and the Conquest of Mecca. I 
have edited a part of the work missing from the printed text, beginning with the 
Yemeni tabagah from Azd and the Khuza iyin which starts with Bishr b. Sufyän. 
This tabagah was not included in the Leiden copy, presently the only available 
printed copy. Some biographies are in the Leiden text but incomplete, so I have 
completed them from the MS. I have corrected the mistakes I have come across 
in the printed text and also established their authenticity, e. g. Imran b. Husayn's 
biography and Abo Barzah al-Aslami's biography. 
9. I provided two brackets for commenting in the margin of each page, and 
I gave a serial number without brackets for each text with one margin at the end 
of the text. 
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